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ABSTRACT

The role of African NecPentecostalisnin effecting modernity through its widespread
3S URYV S HU Lrdmaiasine8ndisiveScholars have persistenilyvoked : H E H Britestant
Ethic; yet findingsreveal theprosperity gospah Africa challengs dominant conceptualizations
of modernity.On onehand,the phenomenomspires entrepreneurship amdividual autonomy.

On the other handso-called 3 H Q F K Df@rmsHprosperityrefute :HEHU TV  &@la&inQdlv U D O

modernsocieties Dugsthe
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into two: Classical Pentecostal ChurcheadNeoPentecosta(or Charismatig Churches Even
though differences betweenthP FDQQRW EH QHDWO\ GLYLGHG -DQH 6RRW

Whereas Pentecostalism in its classical form was characterized by a retreat from the world
orananiPDWHULDO RU 3KR O L eEHHWVQW NVMRDV\QWVFHO W KB UVBUIWHROWLF@ « F|
mosW GHILQLWHO\ RI 3SWKLV ZRUOG” DQG H[SUHVV IUHTXHQW FR:
success of adherents in this life time (Soothill 2007: 37).

Thus, the recurrent emphases among-RentecostabdherentsDUH RQ 3VXFFHVV ZHD(
VWD W X\W2004: B4R Uh this study, | use the tef® | U L IRdD-Rentecosté$) " to embrace
the various new Charismatic churches SnbSaharan Africawhich do not fall under the
description of Classical Pentecostal Churches by virtutneaif strong emphasis ondividual
material progress in life, here and now

In recent decadeshé global explosion of(Neo) Pentecostal religiosityhas caudt
scholarly attention, especiallgn its relation todevelopment (Berger 2008; Ter Haar 2009),

modernity
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Much earlier David Maxwell (1998: 350) haldundthe growing influence of Pentecostalism and
its prosperity gospel on capitalist attitudes and political activism in Zimbabwée lcase of
Zimbabwe Maxwell (1998: 351prgues thatWWKH SURVSHULW\ JRVSHO 3SURYLGH"

W R W H U PModeinwdasdeminant values and institutions

But ather scholarbave beenery sceptical of this positive affinity between Pentecostalism
and the sacalled dominant values of modemitChief amongsthemis Paul Gifford. In*KD QD TV
New Christianity: Pentecostalism in a Globalising African Econo@ifford argues,the claim
thatCharismatidor Neo-PentecostalChurches of themselves or as such must be fostering-socio
political refom has not been provédat leasin contemporary AccréGifford 2004: 197). Using
: H E H UPfdtestant ethicas aQ DQDO\WLFDO IUDPHZRUN *LIIRUG DUJXF
overemphasis on the miraculous and low valuation of work countersttern workethic needed
for Ghanao join the modern world economyGifford 2004:197).A major exceptiols however
presented in*L | IR UiGdings the VRFLDOO\ DQG SROLWLFDOO\ FRQVFLR
W K H R@ Rehsa Otabi(Gifford 2004:113). Accordingly, Otabil presenta casdor education,
responsible leadership, productiventrepreneurship, and culturatansformatio in Neo

Pentecostalisniibid). But in * L | | R WeGehvbook
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development of modern capitalist systems, free market economy, science and teghnology
functional differentiation and the primacy of reason (rationalizationifrican Neo
Pentecostalisinquite the reverse;hallengethesedominant paradigms ofmodernity (Swidler

2013: 680). Wendiscussing African realitiest is apparent thahe role of religion with respect

to modernity is particularly compleand multifacetedSwidler 2013: 681)Harvey Cox (2006:

21) affirms that, Pentecostls assert a remarkable interface betweenrmdern spiritual beliefs

and practiceglike exorcism with spirits of folk re&gion); while embracing features of modernity

through heir mass capitalist cultureshich motivates members towards upward sociabiiity.

How then, does the practice of the prosperity gospel in Africa diverge from or converge
with the dominant approaches of modermsyinherited from classical sociological analy&eg
"HEHUTYV 3UR W HGawtbeSQbwalipWactidF tHeprosperity gospelarticulate strong anti
modern or antwestern themes and yet remain distinctively modeéorBchmuel Eisenstadg «
the best wayo urderstand the contemporary worliindeed to explain thieistory of modernity+
is to see it as a story of minual constitution and reconstitution of a multiplicity of cultural

programs  Ekenstadt 2000: 2). Herein is lies dhefinition of multiple modernities.

To that end, this essay aimsuiederstand better, how religious movememd modernity
are invarably shaped by their historical, social and cultural contexts within which they emerge
The overarching goal is to demonstrate thaAfrican contextsmodernity is part of rather than

antithetical to religion.

Research Questions

Three main questions atige driving focus of this essay:

X What are the content(s), histories, and origin(s) optlsperity gospel?
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X What are the key traits of the Protestant Ethic as discussed by Weber?

X How does the practice of the prosperity gospel in Africgetje from or onverge with
dominant approaches of moderni@ginherited from classical sociological analy3es

Theoretical Tools & Approach

This essaydrawstheoretical insights fronthe conceptof 3dmultiple modernities, first
developed by the Israeli sociologisgi®nuel Eisenstadilhe essaychallengeshe assumption
behind thecentralidea of development in the latter part of the 20th Centtingt former colonized
ODQGV ZRXOG 3 Ra&ké&thtl (dcé Hiongsi@eions earlier industrialized in the proses
(Rostow 1962)Classical sociological analyses of Marx, Durkheim, ¥Weber, assumedhat the
cultural program of modernity asdeveloped iWesternEurope andhe institutional pattesie.g
a bureaucratic state, democracy, capitalifm} emerged #re would eventuallyollow in all
modernizing and modern societid$e reality that has emerged after thecatled beginnings of

modernity fails to bear out these assumptions. As Eiseraga€tts

While a general trend toward structural differentiatdeveloped across a wide range of
institutions in most of these societies in family life, economic and political structures,
urbanization, modern education, mass communication, and individualistic orienttitens
ways in which these arenas were defiaad organized varied greatly, in different periods

of their development, giving rise to multiple institutional and ideological patterns.
Significantly, these patterns did not constitute simple continuations in the modern era of the
traditions of their rgsective societies. Such patterns were distinctively modern, though
greatly influenced by specific cultural premises, traditions, and historical experiences
(Eisenstadt 2000: 1
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disenchantment or dmagicking of the worldThe study interrogates analyses by scholars like

Paul Gifford
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equalsfortune messagd’roponents, othe other hand, prefer the ternkplistic Gospel Faith

Gospe] or Health and Wealth GospdlAsamoakhGyadu 2005: 203)This essayusesthe
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Thought, the pRVSHULW\ JRVSHO HPHUJHG LQ FRQYHUVDWLRQ ZLW
$PHULFDQ JRVSHO RI SUDJPDWLVP LQGLUBOWBXDIBLYIY. DQG
(VVHQWLDO WR %9RZOHUYV QDUUDWLYH LV WKH ILIJKYH RI (VV
ZKR UHMHFWHG 1HZ 7KRXJKW \HW DSSURSULDWHG LWV 3IRFX\
that Christians could look to the cross not as a promise of things to come, but as a guarantee of
benefitsalready JUDQWHG* %RZOHU  QTV WKH RIOGHGHhedInGhapidg D F \

the prosperity gospel in 20th century America (Anderson 2014: 65). Other figures including Oral
Roberts, Kenneth Hagin, Gordon Lindsay, and A. A. Allen advanced the concept of a materially
efficacious faith as padf the prosperity gospel. Kenneth Hagin (121003), for example, was

said to have received a revelation in 1934 on the biblical text Mark 11: 22ff, and emphasized that
SSUD\HU IRU KHDOWK DQG ZHDOWK LV LQIDOOLEHQWH4RV ZHUHC
established the Rhema Bible College and mentored other prosperity preachers including Kenneth

Copeland, Benny Hinn, and Joel Osteen

The American type prosperity gospel emerged in a period described by the New Testament
Scholar, Dan Lioy (2007: DV 3SWKH GD\V ZKHQ OLYLQJ VWDQGDUGYV ZH
VXFFHVV WKURXJK D SRVLWLYH PHQWDO DWWLWXGH" ZDV
superabundance where the craving for material rewards became a fatal addiction for which there
wasnocXUH" %RQN ForBrouwer et al (1996: 2the popularization of the prosperity
gospel in America was intertwined with the homogenizing influences of consumerism, mass
communication, and productiodt was a period whe*GHVLUH REWDL&Q&G D OHJ

FRQVWUXFWLYH IRUFH WKDW VKRXOG >DOZD\V@ ILQG IXOILO
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203). Over time, the doctrine turned an axial moment with the globalization of Pentecostal
Christianity (Coleman 2000: 49). Inspirational books, pantphkdio tapes, and televangelism
of American prosperity preachers wesecessedby African NeoePentecostal preachers,

particularly in Nigeria and Ghana.

But in Africa, the prosperity gospel emerged in situatiafigooverty (Togarasei 2011),
among strugling economies (Gifford 2004), andl argue,in conversation with the indigenous

socio-cultural milieu.

African Trajectories
One of the earliest promoters of the prosperity gospel in Africa was the late Nigerian

Archbishop, Benson Idahog@énderson 204: 66
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can be attributed tq1) *\WKH EDVLF IHDU RI PDOHYROHQW IRUFHV >DC(
address them]2) D GHSHQGHQFH RQDWRH Q\8 IBRIKIIdMPFRNEDIeSsing

of God will remain upon adherents, so long as they remain faithful [to God, to the church, and to
WKH SURSKHW@~ ~ /D hwdherents of thi§ Réhtecostal stream, the prosperity

gospelisenacte WKURXJK WKH SULQFLSQAsambah@yRadu 208 8DQG UHDSLQ

Principles of the Prosperity Gospel
In keeping with prosperityAfrican Neo-Pentecostals assert three main principhesd
work, prayerandgiving (AsamoahGyadu 2013: 794.04; Togaasei 2011: 340)in Zimbabwe and
Botswana, Lovemore Tarasei (2011: 340) found that NEGHQWHFRVWDOV DUH 3WDXJ}
KDQGYV IRU NexdJadherddt® are encouragedrigag in profitable ventursor activites
in the mdst of the choicesor resources availabl® them David Maxwell also observed that
adherents of Zimbabwe Assemblies of God, Africa (ZAOG¥)gagen pettytradng or small
scale enterprises, which describs avV 3SHQ Q\ F Die lvéviding b\cReapNood stuffs and
clothesinitially within the religious community but later outside it, to finattoe expansion of that

community OD[ZHOO FLWHG LQ ODUWLQ

But hard workalone does not yield prosperifijhe practical outworking of the prosperity
gospelincludes various forms djiving: offering tithes andgifts to men and women of God
termedsowing and reapinAsamoahkGyadu 2013: 8). Sowing and reapingompriseghe giving
RI PRQH\ ODQG FDUV WLPH DELOLWLHYvandgelcGmRmidifing, SRV VH
DQG FKXUFK SURMHFWYV in bxpestatidiRfor Biing \blegdihihvHRgneYostal
giving, AsamoahkGyadu (ibid)arguesis UHFLSURFD O D QG &hetebtyBughVioRQD O™ |
expect appropriate redemptive uplifie.g money, jobs, promotions, good health, and

breakthroughsirom God whergiving obligations are faithfully fulfilled.
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Neo-Pentecostals alsamgage in payer
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since they command a riclilture anchistory anchave exerted influence in Africaaligions and

African philosophicalwritings (
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Overall, the searcprosperity among African NeBentecostalbegins in the repertory of
the African socicecultural concepts, wherereal and effectivespiritual poweris translated into
thematerial or physical worl@arshall 2009: 17). It isvithin these Africarcultural concepts of

well-being(yiedig, dualistic view of life(nkwg), and
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Chapter 3

The Prosperity Gospel versus the Protestant Ethic
Introduction

SHWHU %HUJHU LGHQWLILHV IRXU DSSURB&EKHYV WR
Protestant Ethic and The Spirit of Capitalisithe first approach, explored by scholars like R.H.
7DZQH\ LV WR H[IDPLQH WKH YDOLGLW\ RI :HEHUYV KLVWRULF
works of Antonio Gramsci, is to place the essay in a largeexbat a debate with Karl Marx on
the role of ideas in the processes of social change. The third approach is Thér@abtestant
Ethic as a sociologically inspired philosophy of history, in terms of unintended consequences of
action. The fourth, Berg¢ffV FKRLFH LV D PRUH SUDFWLFDO DQG HPSLULI
notion ofProtestant Ethiénspiresunderstanding of new developments in the world today (Berger

2010: 3).

This chapter follows the latter line of inquiry by comparing the Progp&daspel in
African contextsZLWK :HEHUTTV 3 UIR Thel Rrovedten\EtiljdMelhelF argues that the
religious ideas of 17and 18" Century Protestants parts of Europgplayed a role in creating the
modern capitalistic spirit: one that saw ptaind material success as an end in itself (Weber 1930:
xi). Peter Berger (2010)David Maxwell (1998), andDavid Martin (2002) argue that
SBHQWHFRVWDOLVP ZLWK LWV SURVSHULW\ JRVSHO UHSOLF|
Pentecostalism foste a modernising work ethic by encouraging capitalist entrepreneurship,
upward social mobility and economic development (Berger 200&.56Martin 2002: 152).
Critics view prosperity gospel as an impetus for delusion (Dada 2004985 Gifford 2016).
Ther main objection is that the prosperity gospelAfrica, places emphasis on spiritual forces
DQG IRVWHUV DQ 3HQFKDQWHG UHOLJLRXV LPDJLQDWLRQ"

underpinning modernity (Gifford 2016: 55).
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The aim of this chapter isotcritically compare the keyVW UDLWYV RI :HEHUYV 3URW
with the practice of the prosperity gospel as discussed in the earlier cltapiébe argued that
WKH SURVSHULW\ JRVSHO LQ $IULFD RQ RQH KD®WeatALYHUJH
accumulation, conspicuous consump, and enchanted imagination. On the other hand, the

prosperity gospedlso FRQYHUJHV ZL WK tétisstoiUefitvepré kedrship\amttiiyidual

autonomy.
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The Weberian Thesis

Max Weber used the expressitime Protestant Ethido advance his argument that
Protestants, in contrast to Catholics, were keener to emphasize hard work, thrift, the value of time,
and a disciplined lifestyle. Using figures gathered from his contemporaries like W. Sombart

(1913), Lujo Bretano (1916), and Matin &fifbacher (1901), Weber observed

A glance at the occupational statistics of any country of mixed religious composition

bringgWR OLJKW ZLWK UHPDUNDEOH IUHTXHQF\«WKH IDFW WKDW
capital as well as the higher grades of skilled labour, and even more the higher

technically and commercially trained personnel of modern enterprises, are

overwhelmingly Prote DQW« % XW DPRQJ WKH &DWKROLF JUDGXDWH
percentage of those graduating from the institutions preparing, in particular, for technical

VWXGLHY DQG LQGXVWULDO DQG FRPPHUFLDO RFFXSDWLRQV«!
farther behind the p
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as heis ac
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The English Puritan, Matthew Perkins, simila
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Protestants to embrace what Weballs SWKARUU OGO\ DVFHWLFLVP" LELG (
to demonstrate their conviction of being part of the elect by living a life of systematcoa&iol,

not losing sight of the inexorable alternativdétosenor damned 3,Q LWV H[WUHPH LQKX
Weberwrites SWKLV GRFWULQH « KDG RQH FRQVHTXHQFH IRU WKH

WR LWV PDJQLILFHQW FRQVLVWHQF\ « D IHHOLQJ RI XQSUHFH

Two developments occurred with Calvinism. First, it became obhgaboregard oneself
DV 3 FKRVHQ" VLQFH ODFN RI FHUWDLQW\ EHFDPH LQGLFDWLYF
of good works in worldly activities like business entrepreneurship became accepted as the medium

whereby such surety could be demaaistd (Weber 1930: 104)

Luther & Calvin: The Spirit of Modern Capitalism

From the theological ideas of Luther and Calvin, the spirit of Western Capitalism emerged.
$V $QWKRQ\ *LGGHQV ZULWHV 3WKH GHVLUH IRU ZHDOWK HJL
W KH : Hvawy eapitalistic activtyDVVRFLDWHG ZLWK UDWLRQDO RUJDQLVD
(cited inWeber 1930: xi). Thughe Protestant Ethidiscussed by Webé&ecame associated with
Western historicity along with its capitalistic activitiHVY *LGGHQV H[SODLQV IXU
accumulation of wealth was morally justified in so far as it was combined with sober, industrious

FDUHHU" :HEHU [LLL HDOWK ZDV FRQGHPQHG RQO\ LI

selfindulgence (ibid).

In t
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varying degrees. But it was th@alvinists, Weber (1930: 179) arguethat broke down the

traditional economic system paving the way for modern dagpita

Peter Berger aptly summarises the four key behavioural traits of Protestants §F dimel 17

18" Century that inspired modernity and devetamt:

x a disciplined attitude to work (not just hard work, which one finds in many veRrotestant
places, but what Weber understood as the rationalization of work)

x an equally disciplined attitude to other spheres of social life, notably the famile(e 1V QRWLRQ
of life-discipline)

x a deferral of instant consumption, resulting in saving and, eventually, capital accumulation and
VRFLDO PRELOLW\ ZKDW SV\FKRORJLVWYV FDOO 3GHOD\HG JUD

x D ZRUOGYLHZ UHODWLYHO\ IUHHVRHRM RRF WHEHARIWO'G'LVHQFKI
(cited in Berger 2010: 4)

"HEHUYV ORGHUQLW\

Much earlier, Weber famously coined the tedreEntzauberungwhich translates
SGLVHQFKDQWPHQW™ LQ D OHFWXUH HQWLWOH®G PAFUHQFH DV
this lecture, Weber described the disenchantment or more literally-timagieking of the world
(dieEntzauberungerWelt $FFRUGLQJ WR :HEHU LQ WKH PRGHUQ ZRUO
recourse to magical means in order to master or iraplog spirits, as did the savage, for whom
VXFK P\VWHULRXV SRZHUV H[LVWHG 7HFKQLFDO PHDQV DQG
WKH ZRUOG LV 3GLVHQFKDQWHG~ "HEHU LELG DVVH
modern processes of mialization (in which spontaneous human action is replaced by
instrumental rationality and bureaucratic structures) and intellectualization (which involves the

prioritization of technical modes of thinking).

7KH SGLVHQFKDQWPHQW" ™ R, igVak khevitRdle@eceomparirrkdt dd the) X H V

rise of modern states and modern capitalist economies. Although he posited a positive role for
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Protestant Christianity in the development of Western Capitalism, Weber also suggested that other
religions such as Hindsm, hindered economic and technological revolution, not because their
beliefs and practices posed insuperable obstacles, but because they infused the whole society with

D 3VSLULW™ WKDW ZDV QRW FRQGXFLYH WR HFRQRHPEHUWUYDOQ\

thesis was controversial, yet many development theamstsontemporargociologstsabtept
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and HFRQRPLF V\VWHP 3WKH JUHDWHVW QHHG LV WKH GHYH(

VWUXFWXUHV V\VWHPV SURFHGXUHV DQG LQVWLWXWLRQV W

*LITRUGYV VWXGLHV UHMHFW V-cililKdt elei@enteafiéidcssed, $IULFD
to the modern discourséAs stated earlier, the African typprosperity gospel exhibits a
discontinuity with the American versioD QG ZLWK HEHUYV Bt \Vid ¥espyQWwW (WK
anchored in théfrican primal world view; thus, in the Akarultural concepts ofvellbeing

(yiedie)
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KHDOHG FRR®BeQdIthe phant, some Pentecostal golipe the Intercessors for Africa,

perceivethe activities ofterritorial spirits’ DV KDPSHULQJ Ghd XfHcarRe8iine@Q.W R |

In spite of the emplsis on spiritual forces, Togarasei (20340)foundthat Pentecostals
encourage hard work on thgart of believersif they are toescape poverty. Unlike Gifford
Togarasei (2011) found that: (1) teachings on entrepreneurship by prosperity preachers motivate
Neo-Pentecostals to start their own businesses like poultry farming and candle making in
Botswana; (2) the prosperity gospel creates employment opportunities as churches recruit their
members for their building projects (e.g. church auditoriums, administrative works, and media
broadcasting crews); (3) the element of giving in the prosperdpe enables NeBentecostals
to respond to the needs of the less privileged in society; (4) prosperity gospel contributes to a
positive mindset that addresses structures of mediocrity;awmnevement and backwardness in

Africa (Togarasei 2011: 344).

DaYLG OD[ZHOO LQ KLed dohWwhie FSQifit of 3Pbi/erty Péhtecostalism,
SURVSHULW\ DQG ORGHUQLW\ LQ =LPEDEZH" DOVR IRFXVHG

gospel propounded by the Zimbabwe Assemblies of God, Af#@eOGA). Accordirg to

Maxwell (1998:351) ZKLOH =2%$*$V OHDGHUVKLS GR GUDZ XSRQ YDUI

SURVSHULW\ JRVSHO WR OHJLWLPL]HZNOGHA f\bwH [derdivavitL YH D FF

prosperity teachings have arisen from predominantly southern Agmances and are shaped by

=LPEDEZHDQ FRQFHUQV" %DVHG RQ RYHU D \HDUYfV HWKQR.

IRXQG WKDW WKH SURVSHULW\ JRVSHO SURYLGHV D PHDQV F

rapid social change, to engender social nitybio provide a code of conduct which guards them

(Pentecostals) from falling into poverty and destitution, to come to terms with, and benefitting

I[JURP PRGHUQLWLHVY GRPLQDQW YDOXHYVY DQG LQVWLWXWLR
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Chapter 4

SURVSHULW\ *RVSHO )JURP 30RGHUQLW\" WR 30XOWLSC
Introduction

In this chapter, | discuss the concept of modernity as inheriteddiassicalsociological
analysesMy concern is not to give a comprehensive account ofi¢évelopment of theerm,but
rather to focuson :HEHUTV XQGHUO\LQJ W K e PiteBtantPEHREWaebhE L W\ L Q
predictedhatthe development of western capitalism as a historical process tegtbttalization
bureaucratizationand intellectualizatiorwould leadto thedisenchantmentDie Entzauberung)
of the modern worldWeber 1930: 2R7; Larrain 2000: 13)The question as to what extent

SHQWHFRVWDOLVP KD YrediQidrHsnGt the tdcuis ofitRisiddsay.

Instead, tis chapter will show that dominaoonceptualizations of modernjgs expressed
by :HE H Pfiéstant Ethic legitimizes worldviews of Western historicity and frameworks,
whiles discounting alternative hypotheses of modernity based sondiecultural framework®f

nonWesternsocieties
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sociologist Gerard Delanty (2007) begins a scholarly account of modernity with an inquiry into
the wordmodern Accordingly,modern from the Latinmodus was first used in the fifth century
early Christim Church to distinguish the Christian era from the pagar([2genty 2007) From

this meaning emerged an association of the taodernwith the renunciation of the recent past
for a new beginningModernity,as opposetb moderndid not arise untithe nineteenth century

with the works of culturally oriented thinkers: CharBsudelaire Walter Benjamin, andseorg

Simmel(Frisby 1985; Delanty 2007).

Charles Baudelaire (1821867) the French poet, is said to have coined the french
descriptionmodernité(modernity) (Delanty 2007. ,Q KLV HVVD\ 37KH 3DLQWHU
ILIH® % DXGHODLUH IDPR XV OtheGrahsitapyH Be RIS thd R YW DYIH QW ~
(Baudelaire 1964: 13 FLWHG LQ 'HODQW\ % D X Godrir&llogitfirl LGHD R
currents in Europe which capturadense of¥enewal and cosmopolitanismZLWK D SDUWLF>
relationship to time; one characterized by intense historical disunity or rupture between ancient
and modern societies (Delanty 2007; Kompridis 2006: 36). FaiteaVBenjaminthe core of
modernitywas in the qualt R1 S\WKH QHZ"~ 'HOD Q W)\idea of3 WA&KHQ MRRH Q @ -
moderng sought to understand the ways modern society is experienced in the highly mediated
modes of modern life (Delanty 2007). FBIZLQJ %HQMDPLQ WKH FDWHJRU\ 3F

scholarly attention in classical sociological thought.

Georg Simmel is generally credited as the first sociologist of modernity who gave a more
rigorous sociological interpretation of the term, with an antotisocial life in Berlin City (Frisby
1985: 1; Delanty 2007)6LPPHOfV LQWHOOHFWXDO IUDPHZRUN RQ P
conditioned by the socioultural and political milieu in Berlin in the early 1900s (Scaff 2003).

Having beema close observethe dynamic social life irnis city, he commented in one of his
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autobiographical statements% H § @dv€)opment from a city to a metropolis in the years around
and after the turn of the century coincides with my own strongeGt #8d [ WHQVLYH GHYHOR

(citedin Frisby1992 19).

In The Philosophy of Moneysimmel (198 [1900) DUJXHV WKDW WKH 3QHZ’
society is experienced in two modethe metropolis and dmoney” (Frisby 1985: 1)He sought
WKH PHDQLQJ, iR exéaRg@uda valuesand dfects SXSRQ WKH Lf@irtbeZRUOG
vitality of individuals, [anduponctlOW X UH LQ JH QH U MDFor Simmel kvBat ignited
the modern imaginary was the replacement of the barter system with money as the principal
medium of economic exchaad1990: 60ff). Money, Simmel argues, ushered into the metropolis,
instrumentality and a calculative view of the wa(ffdisby 1985: 448)$ FFRUGLQJ WHe 6 LPPHO
preconditions for the modern economy are found in the depersonalizing norms of caleuldtion
efficiency thatstimulates aiew of the world 3V L P S O \ abDtmétiQal problenthaving definite
solutions” cited inScaff 2003).,Q 37KH OHWURSROLV DQ G19DBt QANuirtt@r OLIH" 6
elucidates certain soctakychological features of meth cities: individuals are removed from the
HPRWLRQDO WLHVY DQG VRFLDO ERQGV DQG WKH LQGLYLGXDC

rational and calculative.
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and the labor time of the workers “ (cited in Ritzer 2011: 56)Capitalism.for Marx, instigates
alienation, exploitation and oppression lagth economic and neeconomic penomena (e.g.
religion) are commoditized(Giddens 1971: 1:13). This commoditization in modern societies

promotes rationalization of social relationships and individualism (Kellner 2003).

Emile Durkheim in his famous workThe Division of Labouf1893), also arguedthat
modern socies are generally held togetherwizat he calls organic solidarit$.D IRUP RI VRFLD
FRKHVLRQ EDVHG RQ WKH GLITHUHQFHV DPRQJ WKH PHPEHUYV

in Robertson 1989: 319For Durkheim,
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that rendes human understandingf the natural worlda calculable phenomenon (Scaff 2014:

142)

To um up, the concept of modernigg explored above, arguably reflects an intellectual
framework that has been shaped primarily by the historical and-soitizal conditions of the

West,
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hence it makes more sense to speak of modernity in
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Consequently, the search for a power to couateevil forces in the spiritual world which impede

the full enjoyment of human life, is apparently thevithg principle behind religiosity irAfrica.

OD[ $VVLPHQJ DIUOUWYXH3IXQOKMHUH RI WKH $IULFDQTVY FRQFHSW
reckoned with, one cannot claim that one is studying the religious consciousness of the traditional

SHRSOHV RI :HVW $IULFD" $VVLPHQJ

With the influence of European Colonialda@hristian mission, some scholars of religion
dismiss these elements of a spiritual world in African indigenous contexts and use prejudicial terms
ikH 3VXSHUVWLWLRRQ L P Log BverD &dhantmentrer Haar 2009: 1). Such
categorisations bycholars occur because of their continuous reliance on a Western Christocentric

IUDPHZRUN ZKLFK RIWHQ HTXDWHY UHOLJLRQ ZLWK LWV 3RU
reason, intellectual antecedents of modermity secularization often measdneligion in terms

of church attendance and dominance of belief, while indicating the separation of church and state,

a secular selidentification, and low rates of church attendance as key features of secularization
(Wallace 1966; Wilson 1966). Religipmas constituting a continuous relationship between an
invisible world of spirits and the material world of human existerscleardly identified in such

analytics of modernity and secularizatidut this is the very framework upon which African
Pentecostlism is built.It is problematicin this regardjf analytics of religion and modernity in

nonWestern contexts are modelled only after Western Christocentric frameworks and histories.

The African religious imagination explained above is neverthelesgxalusive to Africa.
7HU +DDU QRWHV RI D VLPLODU IHDWXUH ZLWK &LFHUR
FRQVWLWXWHG 3 FRQWLQXRXV UHYHODWRU\ PHVVDJHV VHQW

Robert Bellah (2006: 110) elucidates aitampoint when he writes that in ancient Greece, religion
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2002, Bjorn Wittrock 2005) with a variety of interpretations from societies wherein modernity is
VDLG WR GLYHUJH I1URPTAE laived Bls\elddsRaD svColeoigdr balyses
assumed that structural differentiation and the growtltagifitalism, bureaucracy and liberal
democracywill naturally be accompanied by individualism, rationalization and a secular

worldview (Fourie D12: 54).

Multiple modernity theorists, despite their differences, take particular exception. They
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analyses of the prosperity gospel anddernity brings to the fore a-salledenchanted religious
imagination combined withuhctional rationality in the name ofnultiple modernitieS. As

Massimo Rosati & Kristina Stoeckl (2012: 2) affirm:

ZKHUHDV WKH ZHVWHUQ SURJUDP RI PRGHUQLW\ LWDOXGHYV
its functional differentiation, privataion of religion, and decline of religious beliefs (Casanova
2011) #modernization in noiWestern settings often incorporates or even thrives on religion rather
than excluding or diminishing it (Rosati & Stoeckl 2012: 2).

Rather than secularisingr wesernizing the modernization procesemerging and evolving

connectionof cultural elements anchodernity can provide a common ground for an adequate
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complement them in ways that can help individuals to not only understand and describe their

lifeworlds, but improve their welbeing.
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